THE AUTHORSHIP OP THE MAH&BHARATA 1 

BY 


N. J. SHENDE 


1. For several years, the question of the origin and growth 
of the Mah5.bh3.rata has engaged the attention of the scholars. 
The scholars like Holtzmann (Junior), Ludwig, Dahlmann, 
Jacobi, Von Schroeder, Hopkins, Macdonell, O. V. Vaidya and 
others have in their own way proposed various views regarding 
the origin and growth of the Mahabharata. But these views 
do not primarily consider the question of the final redaction of 
the Mahabharata that is to say, who should be considered respon¬ 
sible for making the epic consist of a lakh of verses, including 
the Kavya, Smrti and NltiSastra at once. This aspect of the 
question for the first time struck the late Dr. Sukthankar, who 
formulated a theory regarding the final redaction of the Maha¬ 
bharata. 2 He has collected and collated therein, the Bh&rgava 
references and has observed that ‘ the Bhargavas spring into 
prominence all of a sudden in the Mahabharata' and that all 
Bhargava material is entirely foreign to the plan of the original 
saga of the Bharatas, occurring as it does almost wholly in the 
episodic portion of the epic. He came to the conclusion that in 
the formative period of the epic, a powerful Bhargava influence 
direct or indirect had been at work in shaping our epic for us. 
This theory of Dr. Sukthankar is of great importance as it, for 
the first time, points to the proper approach to the problem of the 
redaction of the Mahabharata. But it is necessary to investigate 
this problem further and to find out whether there are other 
Brahman families who might have influenced the composition of 


1 I am highly indebted to my Guru Prof. H. D. Velanka. and the late Dr. 
V. S. Sukthankar, for the help they gave me in my study o t e a 


rata. 

» See A. B. O. R. I. Vol. XVIII, pages 1-76 ( hereafter referred to as Epio 
Studies VI), 
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the present Mahabharata. If there are such families what may 
be their exact relation with the Bhrgus? The aim of this paper 
is to evaluate the Brahmanical element in the Mahsbharata and 
to discuss how far the results thus obtained help towards the 
solution of the problem of the authorship of the Mahsbharata. 

2. At the very beginning it ts to be borne in mind that the 
SatasahasrI Samhita or the Mahsbharata of a lakh of verses is 
the starting point of the present discussion. Vyasa is the tradi¬ 
tional author of the Mahsbharata. But this is not proved by th6 
internal evidence of the text of the MahSbhSrata. For, VySsa 
is said to have composed only BhSrata, a collection of 24000 
verses, without the Upakhyanas. 1 Naturally it must be seen as 
to who is responsible for the addition of about 76000 verses to 
the Original Bharata ; in other words, it is necessary to investi¬ 
gate the problem of the final redaction of the Mahsbharata, Even 
though in the present Mahsbharata there seem to be, two distinct 
and separate phases namely, the Bharata and the Mahabharata, 
the Caturvimsatisahasrl and the SatasahasrI Samhitas, 2 it can be 
easily conceded that the Mahsbharata as a whole presents a 


complete unity of characters, aims, ideas and subject matter. 
There is a general frame-work in which all its episodes fit them - 
Belves quite well. Thus there is an undisputable unity in the 
present redaction of the Mahabharata. of course this unity in 
such a vast work, described as, a literary monster,® is to be 
seen in a general manner only. Still it is important that it is 
there and that it is not a hotch-potch work. This unity of redaction 
presupposes the unity of the redactors without which the under- 
lying unity cannot be maintained. So the redactors of the 
MahSbh&rata must have formed a complete unity among them¬ 
selves. Coming to the question as to who these redactors may 
be, we get a definite clue from the attempt at the Brahmanisa- 
tion of the incidents and episodes in the Mahabharata. 
There has been a definite attempt in the whole of the Maha- 
bh&rata to presB the majority of the incidents and episodes in the 


1 Of. Mbh. I. i. 102-103. 

th/vvSu T't?' Sukthankar : The Nala Episode in the MahSbhSrata in 
page 30* m * ° f EaStern and Indian 8tudies Presented to Prof. Thomas 1939 

* See Wintermt*: A History of Indian Literature, Vol. I, .page 326. 
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cause of the Brahmanic religion. The MahSbhSrata in fact 
deserves to be called ‘ Encyclopaedia Brahmanica V It is pro¬ 
bable that it was due to the attempts of the BrShmapas that the 
Bharata of 24000 verses was enlarged into the Mahabharata of a 
lakh of verses, claiming to be the Encyclopaedia of Brahmanic 
traditions. Thus it remains to be seen as to who these Brah- 
manas might be. What must be their purpose in this attempt? 
How was the unity among the redactors maintained ? 

3. With this purpose, a survey of all the Brahmanas occur¬ 
ring in the Mahabharata was made and it was found that nearly 
275 different names of the Brahmanas occurred 8500 times on the 
whole in the Mahabharata. It was further seen whether these 
names of the Brahmanas could be traced to definite and important 
Brahmana families. In this connection it may be noted that 
there are repeated references in the epic to the seven sages, who 
were the ‘ mind-born ’ sons of Brahman. These are : Marlci, 
Atri, Angiras, Pulastya, Fulaha, Kratu, Yasistha. 2 Bhrgu is born 
of the * heart ' of Brahman. In the enumeration of the twenty- 
one Prajapatis, there is a mention of these seven sages, with 
the addition of Bhrgu to them. 8 These seven sages ( without 
Bhrgu being included in them ) form the group of sages called 
Sapta Citrasikhandins. These seven sages are also called the 
seven prakrtis of Narayanaby which the entire world is sup- 
ported. 4 Bhrgu appears to have been added to this group later 
on. For, we find Bhrgu in addition to these sages being included 
in the list of the Prajapatis in Manu Srnrti. 5 

Accepting these eight to be the principal sages ( viz. Marlci, 
Atri, Angiras, Pulastya, Pulaha, Kratu, Vasistha and Bhrgu ), 
let us then turn to their proper evaluation and representation 
in the Mahabharata. Out of nearly 8500 references to the 
Brahmanas, we find the following to be the total individual refer¬ 
ences to these eight sages and other members of the families 

1 See Epic studies VI, page 68. 

2 ‘ Cf. Mbh. XII, 208, 3-5. 

3 Of. Mbh. XII, 334, 35-36. 

* Cf. Mbh. XII, 335, 30. 

5 Cf. i. 35. 



7o 


Annals of the Bhandarkar Oriental Research. Institute 


represented by them = ( i ) Marlci, 175 ; ( ii ) Atri, 60 ; (iii) Angi- 
ras, 3200; (iv ) Pulastya. 35 , ( v ) Fulaha, 20 ; ( vi ) Kratu, 20; 
( vij) Vasistha, 830, ( viii ) Bhrgu, 1500. 

Out of these eight Brahmanioal families, the five namely 
Marlci, Atri, Pulastya, Pulaha and Kratu are not important as 
the number of their occurrence indicates. The family of Marlci 
is represented by his son Kasiyapa 1 and his descendants, the 
KSsyapas. Marlci alone occurs 26 times in the epic. About 
Pulastya, Pulaha and Kratu, we do not read much. The family 
of Atri is connected with that of the Angiras by matrimonial 
connections i. e. by the marriage of Bhadra with Utathya Ahgi- 
rasa. But otherwise it is not in any way prominent in the epic. 
Thus ultimately we are left with the four principal families, viz. 
Angiras, Bhrgu, Kasyapa ( represented by Marlci in the list of 
the seven sages ) and Vasistha. In fact these four are actually 
mentioned to be the principal Gotras in the epic. Cf Mbh 
XII. 296. 17. 

*Sj3*n5rTrhr ^rgvtrsarfsT I 

3^'tsKnr sriwr ^ u 

Looking to these principal families of the BrShmanas, from 
their numerical representation in the epic, we find that the 
Angirases and the Bhrgus form an over-whelming majority over 
others. Leaving out Kasyapa ( in the family of Marlci ) as non- 
important, there remain out of four only these, viz. the Ahgi- 

riases, the Bhrgus and Vasisthas, who are prominently represent¬ 
ed m the Mahabharata. 


In the Angirasa family we find the following 25 members 
directly belonging to it* 1 Angiras ; 2 Atharvan ; 3 Asvattha- 
man ; 4 Angirasi; 5 Utathya ; 6 Kaca ; 7 Kakgivat; 8 Gautama; 
9 Capda Kausika , 10 Cirakari Gautama ; 11 Dlrghatamas ; 12 
Dropa ; 13 Ba l a ; 14 Brhaspati; 15 Bharadvaja; 16 Yavakrlta; 
17 Saradvata Gautama; 18 Srutavatl; 19 Samvarta, 20 Sarasvata, 

are alsoTenHo f ; 23 ^nti; 24 Ghora and 25 Yirupa 

„ ? t0 be the sons of Angiras. We do not hear 

anything of them beyond mere mention. 


Cf. Mbh. XII. 208. 8. 
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In the family of Bhrgu 1 we similarly find the following 15 
members : 1 Bhrgu ; 2 Kavi : 3 Sukra ; 4 Oyavana ; 5 Aurva ; 6 
Rclka; 7 Jamadagni; 8 Parasurama ; 9 Pramati ; 10 Ruru ; 11 
Sunaka ; 12 Dadhloa; 13 Markandeya , 14 Vipula and 15 Uttanka, 

Now as regards the Vasistha family, it may be pointed out 
that Vyasa, a Vasistha, is credited with the authorship of the 
Bharata, which originally consisted of only 24000 verses and 
had no episodes to speak of. Of. 

sfrsqft 11 

Mbh. I. i. 102-103 

This accounts for the presence of the Vasistha element in 
the Mahabharata. Thus by a process of elimination we have 
found out that out of the eight families or Gctras, there remain 
only two viz. the Angirases and the Bhrgus as the prominent 
ones in the Mahabharata. The number of times of their 
occurrences in the epic is 3200 and 1500 respectively. Com¬ 
paratively speaking, the Angirases are found in almost a 
majority of two to one over the Bhrgus; but this is evidently due 
to the fact that a whole major Parvan ( Dronaparvan) is devot¬ 
ed to the exploits of Drona Ahgirasa. 

4. Coming to the question of the relation between the 
Bhrgus and Angirases, we learn that the Atharva Veda is 
associated with the mystic fire priests of prehistoric antiquity, 
A.tharvan, and Ahgiras ( and later on also Bhrgu ), resulting into 
the names : AtharvShgiras, Bhrgvangiras and finally Atharva 
Veda. The name Atharvangiras is mentioned in the Atharva 
Veda itself ( A. V. X. 7. 20 ). The name Bhrgvangiras is almost 
wholly restricted to the ritual texts of the Atharvans. ? The term 

Bhrgvangiras, always found in the compound Bhrgvahgirovid , 

is the favourite designation of the Atharvaveda. It appears 
that at some later stage the term Bhrgu replaced the term 
Atharvan in the earlier name Atharvangiras and we got a 
new name, Bhrgviigiras. It was due to the in h erent rela tion 

1 For the detailed account of the Bhrgus, see V. S. Sukthankar’s Epio 
Studies VI in A, B. O. R. I. Vol. XVItl, pages l-?6. 

* Cf. Bloomfield; Atharva Veda page 9. 
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between the three, Bhrgu, Atharvan, and Ahgiras; as all 
these are, in general, on the same level, concerned as they 
are in the production and -service of fire, as also in the 
cultivation and the spread of magical spells. Occasionally in 
the Mantras they are found all together or Bhrgu is found in 
the company of Atharvan or Ahgiras. 1 This inter-relation con¬ 
tinues in the Yajus and the Brahmana texts in such a way that 
the juxtaposition of Bhrgu and Ahgiras becomes exceedingly 
frequent, broaching on the complete synonymy reached in the 
Satapatha Brahmana 4. 1. 5. 1 when the sage Gyavana is 
designated either as a Bhargava or as an Angirasa. These 
Bhrgvangirases seem to be indispensable to the institution of 
sacrifice. For the Gopatha Brhamana points out without 
Bhrgvangirases the sacrifice limps like a quadruped deprived 
of its feet. All these considerations point to the conclusion 
that the members of the Bhrgu and Ahgiras family formed a 
unity in themselves for all practical purposes as suggested by 
the Vedic tradition about the sameness of the source, 2 from 
which they were originated. The main purpose of the Atharvanic 
texts seems to be the glorification of Bhrgu and Ahgiras in 
particular and of Brahmanas and sacrifice in general. But in 
addition to these it is quite possible that they represent an 
attempt of the Brahmanic orthodoxy led by the Bhrgus and 
Ahgirases to enlist the sympathy of the masses, whose beliefs 
and traditions are faithfully recorded in the Atharva Veda, by 
raising the unorthodox Atharvangiras Veda to the level of the 
other three orthodox Vedas, thus making four as the number of 
the Vedas. 

Coming down to the Mahabharata, we find the same close 
relationship between the two families reflected in the oft 
recurring compound Bhrgvangiras. The same old tradition 
about their common origin is preserved and continued even in 
the epic. A similar attempt to exalt the Atharva Veda and the 
family of Atharv&ngiras is evident in the story of Nahusa, 8 


1 C£. RV, X. 92.10 and VIII. 43. 13. 

* C£. Gopatha BrShmapa. 1. i. 1-15, 

• Cf. Mbh. V. i» >;_» 
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when Indra is made to confer a boon on the Atharva Veda, that 
the Veda would be thereafter known by the name M Atharv&ngi- 
rasa ” and that Atharvan would have a share in the sacrifice. 

A close relationship of the Bhrgus and the Angirases is also 
clearly seen in the double denominations which some members 
of these families get. Thus Cyavana, Dadhlca and Grtsamada 
are both Bhargava and Angirasa. It is further interesting to 
know that the Mahabharata mentions of an age when the whole 
world war peopled with the descendants of the Bhrgvangirasas 1 
only. 

Another important feature of these families i. e. of Bhrgu 
and Angiras is that we do not mostly meet either of these 
families joined with any priestly family other than these two : 
Of these two families, the Angirases were evidently the senior 
branch and the Bhrgus were the junior one. Even in the field 
of politics and spells, the Angirases appear as the earlier recei¬ 
vers of these, while the Bhargavas have received the same from 
the Angirases. The inherent unity and the sameness of interests 
of these two families, however, are quite evident in both the 
Vedic and the epic periods. Both these strike us as the most 
enthusiastic religious reformers and undaunted champions of the 
cause of Brahmanism. 

5. It can be easily seen that the Bhrgvahgirases occupied 
a very peculiar position in the AV. In the RV. the Angirases 
are described as seers, who are the sons of gods( RV. X. 62. 4 ) or 
of Agni (RV. X. 62. 2). On the one hand they are associated with 
the groups of divine beings such as Adityas, Vasus and Maruts 
( RV. III. 44. 4 and 35. 14), on the other hand they are related 
with mortals like the Atharvans ( RV. X. 18.13 ) and the Bhrgus 
(RV. K. 14.6.). They are also the Brahmana priests, who by means 
of sacrifice acquired immortality and Indra’s friendship ( RV t 
X. 62. 1. ). They found Agni hidden in the wood ( RV. V. 11. 6.). 
They thought of the first ordinance of sacrifice. Indra, Agni. 
and Usas are called the best of the Angirases ( Angirastama, 
RV. I. 100. 4 ). Atharvan rubbed forth Agni ( RV. VL 16. 13 ) 
end the priests rub Agni as Atharvan did ( RV. VI. 15. 17 ). 
Atharvan first established rites by sacrifices, while the Bhrgus 
showed themselves to be the gods by their skill ( RV. X. 92. 10). 

1 See Mbh. XIII. 91.1. 

10 [ Annals, B. O. R. I. 1 
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Brhaspati Ahgirasa occupies a position of considerable impor¬ 
tance in the RV., eleven entire hymns being dedicated to sing 
his praise. Sacrifice does not succeed without him ( RV. I. 18. 7), 

It seems that Byhaspati was originally considered as the presid¬ 
ing deity over prayer and later on ascribed to the family of 
Angiras. Bharadvaja is described as Barhaspatya and is the 
traditional seer of several hymns of the VI Mandala of the RV, 
The Bharadvajas are called Angirases at RV. VI. 35. 5. Bhrgu 
is the seer of RV. IX. 65 and X. 19. There are many other indm- 
dual Bhargavas who are the traditional seers of a number of 
hymns of the RV. The Bhrgus are chiefly connected with the 
communication of Agni to men. Matarisvan brought Agni to 
Bhrgus ( RV. I. 60. 1 ), The Bhrgus are the ancient priests, for 
the sacrifieers speak of them together with the Angirases and 
Atharvans as their soma-loving fathers ( RV. VIII. 43. 13). 
Rama Bhargaveya ( Para^urama ) is the traditional seer of RV. 
X. HO. Grtsamada, who was first an Angirasa and then a Bhar- 
gava is the traditional seer of the second Mandala of the RV, 
The sage Cyavana was a Bhargava, Dadhyan or Dadhloi is the 
son or descendant of Atbarvan ( RV. VI. 16. 14 ). Jamadagni 
was a Bhfirgava and a traditional seer of a number of hymns of 
the RV. 

6. Statement of the new theory 

Before we proceed with our new theory, let us now take 
bird's eye-view of the foregoing diecussion. From a brief 
review of the position occupied by the Angirases and the 
Bhrgus in the Vedic literature, it was observed that the priestly 
clans of the Angirases and the Bhrgus were regarded as 
coming out of the same source in the AV. The inherent relation 
between these two families was also noticed in their common liter¬ 
ary activity in the shape of the Atharva-veda which is otherwise 
known as the Bhrgvahgirasa Veda. Thus the inherent unity among 
the members of these two inter-related families was established 
in the Vedic literature. This unity among the members of 
these two families seems to have gone to such an extent that 
some members get the denominations of both the families in 
later times. The members of these two -families were great 
philosophers, leaders and religious teachers. Moreover, these 
were great fire-worshippers, sacrifieers and seers of many hymns 
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of RV. Thus from these observations we may conclude that the 
Ahgirases and the Bhrgus were very important and influential 
members of the Brahmanieal society, as reflected in the vedic 
literature. In the Mahabharata, too, we find the continuation 
of their vedic relations and traditions. Even here bb in the 
Vedic literature a common source is attributed to Angiras and 
Bhrgu 1 . Out of these two families, the latter possessed, as 
Bloomfield 2 has observed, an undefinable tendency to magnify 
their own importance. This tendency is very markedly reflected 
even in the Mahabharata. Here the Bhrgus are depicted as more 
*< irascible, domineering, arrogant, unbending and revengeful 
sages ” as Dr. Sukthankar observes/ However, it is also observ¬ 
ed that the Ahgirases are equally powerful and worthy of res¬ 
pect in the epic. Three of the great warriors of the Mahabharata 
war were the Ahgirases, viz. Krpa. Drona and Asvatthaman. 

Regarding the main achievements of the members of these 
two families, it may be observed that they are very important for 
the study of the growth of the epic. 

Angiras the originator of the Ahgirasa family, himself 
had acted as Agni. 4 He was a leader of the Brahmapas. 5 Nlti 
and Dharma Sastra are said to have been first revealed to him. 6 
He was one of the Saptacitrasikhandins. 7 He was a great and 
enthusiastic religious reformer. He preached the doctrine of 
Tlrtha-yatra and Upavasa (fasting) as easier substitute for the 
more cumbrous vedic sacrifices. 8 Angirasa’s anixiety to substitute 
easy practices of religious rites for the difficult ones such as sacri¬ 
fices, is quite obvious in these. Here we also see an attempt on the 
part of Angiras to enlist the sympathy of the masses in general. 
Atharvan, another member of the family, had secured the 
recognition for the Atharva Veda in the Brahmanieal circle. A 

* Cf. Mbh. XIII. 35. 35. 

8 Cf. Bloomfield : Atharva Veda page 9. 

3 Epic studies VI page 64 

4 Cf. Mbh. III. 217-233 

6 Cf. Mbh. XIV. 35. 27. 

« Cf. Mbh. XII. 122. 36-49. 

7 Cf. Mbh. XII. 335-336. 

@ Cf. Mhh. XIII. 26. 71 and 106, 35-50. 
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share in sacrifice was apportioned to the Atharvan priest. 
Even Atharvan was a religious reformer like Angiras. The 
teaching of the Atharva Veda shows itself as an under-current in 
the various events and episodes described in the great epic. The 
story of the birth of some of the principal epic heroes such as 
the PSndavas, 2 the Astravidya which they received from their 
Angirasa teachers, the actual war which was fought with the 
help of the magical missiles, the political importance attached 
in those days to the Purohita of a king-all these fully illustrate 
how the teachings and influence of the AV. had attained 
prominence in the epic society. Traditionally Bhrgvahgirases 
are regarded as the authors of the AV. Very probably they may 
have been at least the editors of the Samhita of the Atharva- 
veda. It is also noteworthy that even according to the tradition 
personal denomination is given to this Veda only, if * Atharvan’ 
in the word ‘Atharva Veda’ is supposed to be the name of the 
sage. In the Mahabharata, we find that Atharvan was granted 
a boon by Indra that the AV. would be known after him. Here 
we must also bear in mind the popular nature of the teaching 
of the Atharva Veda. Daily life of an average Aryan is based 
more on the teaching of this Veda than on that of any other. 


Thus it seems probable that the leaders of the Brahmanas such as 
the Ahgirases and the Bhrgus championed the cause of the 
Brahmanas among the masses, particularly with the help of the 
Atharva Veda. In the Mahabharata we notice that a very high 
position was occupied by them. Brhaspati and Sukra are great 
politicians and religious teachers. 8 They are also said to be 
the Vibhutis of Lord Krsna. Brahaspati propagated the Sastra 
of the Saptacitrasikhandins. He was a trusted teacher of 
Uparicara Vasu. He preached Ahimsa. 4 Lord Krsna himself is 
said to be a descendant of Sukra. Thus we may say that the 
prevalence of the Bhagavata Dharma and the Dharma-Nlti 
element in the Mahabharata was due to the revising hand of the 
members of the Bb rgvangiras family. Parasuraroa, Drona, 

1 Cf. Mbh. V. 10-18. 

4 Cf. Mbh. III. 300-310. 

' Cf. Mbh. XII. 59. 81-85 and XIII. 98 

4 Cf. Mbh. XII. 335-336. 
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Akvatthaman, Krpa, all bad mastered the teaching of the AV. 
regarding the magical missiles, 1 Their superiority in this respect 
is seen at every step in the actual war between the PSndavas 
and the Kauravas. The Kuru princes were but students directly 
or indirectly of these Bhrgvangiras teachers. Bhlsma in Santi 
and Anusasana parvans does nothing but summarise the tea¬ 
chings of Brhaspti and Sukra, the members of the great Bhrgv- 
ahgiras family. There will be thus no difficulty in admitting 
that the Bhrgvangiras element is not only very prominent in 
the epic in its present form but is also closely associated with 
the original saga of the Bharatas. Parasuratna is connected 
with the epic heroes, and on one occasion had actually attended 
the court of the Kauravas. Bhlsma and Karna are his pupils. 8 
Drona, Asvatthaman, Gautama - all Ahgirases, are the teaohers 
of the Kuru princes. Thus there is no doubt that the Bhrgvangi- 
ras element is vitally connected with the nucleus of the MahS- 
bharata. 

The Vaisnava element and the Dharma-hTlti element in the 
epic were aho probably due to these Bhrgvangiras teaohers as 
said above. The methods of magical warfare were similarly 
introduced mainly by these Bhrgvangiras teachers. Bhrgu was 
also a great philosopher. 3 The Bhrgvangirases were evidently 
great religious reformers. The old and complicated sacrificial 
observances, though looked upon as high ideals still, were not 
within the reach of the ordinary man. They were too expensive 
and elaborate for him. Hence the religious teachers like the 
Ahgirases and the Bhrgus found out substitutes for them. These 
substitutes were self-dependent and hence they preached nothing 
but the very same time-honoured ancient Vedic religion; compare 
for example, the oft-recurring sentence Esa dharmas sanatanah 
in the Mahabharata. 

Another thing that also deserves notice in this connection, is 
the great importance of the story-form in the process of instruc¬ 
tion which must have been appreciated by the Bhrgvangirases. 
The Jains and Buddhists, in order to win the minds of the 

1 Cf. Mbh. 1. 55 ; VIII. 34 and 90. 4; VII. 7.1-7. 

2 Cf. Mbh. V. 173-196 and 72. 97-103. 

8 See Epio studies VI. page 48. 
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masses, used this very popular method of appealing to them in 
later days, but even their early precursors of the epic days must 
have made use of the stories, narratives, fables and so on, far 
preaching their heterodox doctrines. The Brahmanic orthodoxy 
and particularly the Bhrgus and the Ahgirases, who had felt 
some such need of the proper method of appealing to the people 
must have naturally been very happy to find such a story- 
treasure as the Bharata, ready at hand* At that time, the 
legends of the Kuru war must have been a very popular form of 
entertainment for even the enlightened people, who really 
control the thought-waves spreading to the lowest strata of the 
society. 

We saw above, that among the Brahmanical families the 
Bhrgvangirases were the most influenciai and honoured ones on 
account of their tendency towards religious reforms, their 
regular cultivation of the science of magical missiles, their 
open practice of preaching magic and witchcraft in social and 
political life, as can be seen from the AV., with which their 
names are associated. Their terror was probobly felt even by 
the Ksatriyas, the martial class in the society. The magic 
coupled with the lore of the magical missiles in which the 
Bhrgvangirases were highly proficient might have inspired awe 
towards them among all other classes in the society including 
the Ksatriyas. Moreover, the Bhrgvangirases had championed 
the cause of the Brahmanas, and had whole-heartedly supported 
the Vaisn&va religion. Perhaps this is why we find Bhrgu, 
Sukra, Brhaspati and Rama, mentioned as the Vibhufcis of 
K^sna. 1 Thus the influence of the Bhrgvangirases must have 
worked for the betterment of the condition of the old vedic 
religion. The Bharata like other popular compositions such as 
ballads and epics of all countries was evidently * a fluid 
text ? which could be adjusted to the varying needs of the times 
and the people. It is no wonder then that the Bhrgvangirases 
adopted this fluid text of the Bharata and utilised it as the 
vehicle of instructing the people in the new and simplified forms 
of the Vedic religion devised by them. Thus the Bhrgvangirases 

1 Of. BhagavadgitS X. 24, 25, 31, 3?. 
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who had already raised Atharva Veda to the rank of the fourth 
Veda, probably also made the saga of the BhSratas occupy the 
elevated position of the fifth Veda. 

Heving seen the conditions in which the Bhrgvahgirases may 
have been tempted to turn the saga of the Bharatas into the 
vehicle of public instruction, we can now easily understand the 
inherent unity in the plot, idea, characterisation and in every 
other respect which has been pointed out mainly by Dahlmann, 
that Champion of the synthetic school. We have reason to 
believe that the fluid text of the Bharata must have been under 
the direct supervision and influence of the Bhrgvahgirases for a 
long time. We have seen the inherent unity between the two 
priestly classes of Angfrases and Bhrgus both in the vedic and 
the epic literature. This unity already seen in the joint author¬ 
ship of the AV., ascribed to them by tradition, easily explains 
the joint influence on and supervision of the Mahabharata by the 
Bhrgvahgirases* 

The work of increasing the bulk of the Mahabharata by tie 
addition of the episodes must have also been done by the Bhrg¬ 
vahgirases themselves. A question arises whether the Bhrgvan- 
girases were the only persons, who were responsible for the final 
recast of the epic* The answer to this question can be given in 
the affirmative. It is shown above how out of the various names 
of the Brahmanas, seven or eight appear to be the number of tie 
chief families and how even among these seven or eight only 
two i* e. the Ahgirases and the Bhrgus are predominant in the 
Mahabharata. The Bhrgvahgirases as a matter of fact, form an 
overwhelming majority over all others. There is no enmity 
among tho different members of the families of the Ahgirases 
and the Bhrgus. We find Brhaspati and Sukra siding with rival 
parties. However, when Kaca goes to Sukra, the latter speaks 
with reverence of the family of Kaca. 1 Between the Ahgirases 
and the Bhrgus too, we notice the haughty, revengeful nature 
more in the Bhrgus than in the Angirases. However this does not 
come in the way of the inherent unity between these branches of 
the same common stock. We can therefore presume that the 


1 Of. Mbh. I. 71. 
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fluid text of the Bharata had come under the preponderating 
influence of the Bhrgvahgirases at one time during the growth 
of the epic and they must have incorporated in it all important 
legends current in the society about the superiority of Brahman&a 
and Brahmanism at that time, since their aim evidently was to 
present an Encyclopaedia of the Brahmanic wisdom, power and 
traditions. This can be suggested from the boast of the epic itself 
at I. 56-63. 

On account of this aim of the redactors we find even a 
number of Brahmanas untraced to any family, mentioned in tue 
Mahabharata, though they are individually quite ignorable. 
It is thus on account of the Bhrgvahgirases redacting or 
influencing the formation of the epic in its final form that the 
epic has maintained the unity in the midst of its manifold 
diversity. 

The Mahabharata has retained its popularity for the last 2500 
years as has been rightly observed by Dr. Sukthankar 1 not mere* 
ly on account of its barren teaching of the solidarity of religion, 
not only because it is an encyclopaedia of the Brahmanic tradi¬ 
tions, not merely because of its being a history, but also because 
of its being composed in the form of the narrative poem* Thus 
the chief importance of the Mahabharata is on account oi 
its being a narrative Kavya. Religious instruction through 
the medium of an attractive story—poem—must have been 
the chief aim of these great religious reformers i. e. Bhrgvangi- 
rases in adoptingj the Bharata* and turning it into a sort of an 
encyclopaedia of Brahmanism. The Bhrgvahgiras redactors ol‘ 
the final form of the Mahabharata have also kept the Suta , the 
traditional minstrel as the principal figure. They themselves 
preferred to remain behind the scene, mainly because the Sutas 
were the traditional singers of the glories of the families. 
They appear to be giving public performances of the 

ft* ° Wn com P° s ^ ons °* of those composed by others, 
xnebuta, therefore, represents the traditional minstrel. If we 

in ™ ixiA the P ur P° se behind this amplification of the 
Bh ?g v angirases, we will certainly appre- 
See Enic vr- 
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ciate the traditional setting given to the whole work by them. 
This setting actually strengthened their position, as the tradi¬ 
tional frame of the work inspired respect among the people. 
This is why we find that the Suta a traditional minstrel, comes 
to the hermitage of the sage Saunaka, a Bhargava and describes 
the various holy places which he had recently visited He also 
points out how he had been to the holy place called Samanta- 
pancaka and in fact he was returning from it. He tells there 
how he was adept in narrating the account of the various 
families. Saunaka being a Bhargava naturally asks him to tell 
the account of the Bhrgus. 1 

This is quite appropriate if we beer in mind the egoistic tenden¬ 
cies of the, Bhrgus when compared with the Angirases. The 
account of tha Angirases also has been narrated at great length 
later on. 2 

Thus the account of the Angirases and the Bhrgus certainly 
favours the conclusion that the Bhrgvangirascs were jointly respon - 
sible for the final redaction cf the Mahabharata , for making it a 
Dharma Sastra , and a Nitisastra , and an Encyclupledia of the Brail - 
manical traditions and for preserving its unity in the midst of its 
manifold diversity. In this final recast of the Mahabharata by 
the Bhrgus and the Angirases, ths central unity was maintained 
the traditional frame work was preserved and at the same time, 
their purpose of the glorification of Brahmanism was fully 
accomplished. There would indeed be no difficulty in granting 
this conclusion if we remember the following facts, already 
proved above in this connection, about the Bhrgus and the Angi¬ 
rases. These are ( 1 ) The numerical superiority of the mem¬ 
bers of these two families over the members of any other Brahma- 
nical families mentioned in the Mahabharata, (2) their undenia¬ 
ble mutual connection reflected in the Vedic and the Epic 
Literature, which had created a sort of unity of interest and 
purpose in them ; ( 3 ) their intimate association with the princi* 
pal characters and events of the epic and the influence which 


i Cf. Mbh. 1. 5. 3. 

* Cf. Mbh. III. 217-232. 
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they wielded in revolutionizing the Methods of warfare by the 
introduction of magical missiles and the Afcharvanic rites and 
chants, ( 4 ) the preponderance of the Afcharvanic idealogy 
which is traditionally traced to the Bhrgvangirases, in the 
important events of the Mahabharata story, (5 ) the great enthu¬ 
siasm for religious reform and preservation of old ideals of the 
Vedic religion, which they evince, as is seen from the epic, in 
introducing comparatively easier substitutes for the older com¬ 
plicated sacrificial ritual. ( 6) the existence in the story of the 
Mahabharata War, of three great warriors of the Ahgirasa family 
i. e. Drona, Asvatkhaman and Krpacarya who had figured as 
leaders of great importance and which must have tempted the 
Angirases and the Bhrgus of the later days to handle the Maha- 
bhSrata story; (7 ) and lastly, the temptation which the then 
popular story of the Mahabharata War must have offered to 
these heroic Brahmanas, who could easily foresee with what great 
advantage the story material could be utilized for the purpose of 
approaching the masses, who can be regarded as'one of the most 
important elements in the spread and cultivation of a religions 
system. All these seem to force upon us the one conclusion that 
is stated at the beginning of this paragraph. 



